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A. Before addressing the subject - TOWARDS A SAMARITAN CHURCH THAT CARES FOR NATURE - 
I would like to make two observations:

-  The  first:  what  message  does  Mother  Earth  want  to  communicate  to  us  with  the  intrusion  of  the
Coronavirus?
- The second: the confrontation of two civilisational paradigms: that of the dominus and that of the frater:
what is its meaning for the current widespread crisis? 

B.  Let's go to the first observation: beyond vaccines and all the precautions against the spread of the virus,
we must ask ourselves: where does the virus come from? Everything seems to indicate that the virus is a
counter-attack by Mother Earth as a result of the centuries-old aggression that the powerful have inflicted on
her by devastating entire ecosystems in order to accumulate material goods. In other words, it is a response
to the Anthropocene and the Necrocene. We have reached the ecological limits of the Earth to the point
where  we  need more  than  one  and  a  half   planets  to  meet  the  consumption  and  especially the  lavish
consumerism of a small portion of humanity.

C.  Mother Earth wants to tell us: stop this kind of violent relationship against me who gives you daily
everything you need to live. Otherwise (2) other more harmful viruses will come and eventually the Major
Virus (the Next Big One), against which vaccines will be ineffective and a large part of the biosphere could
be  dangerously  affected.  Or  there  will  be  other  extreme  events  such  as  major  ecological  and  social
catastrophes.

All  indications  are  that  such  a  message  is  not  being  heard  by the  heads  of  State,  the  heads  of  large
multinational corporations and the population at large. If they were to hear it, they would have to change
their mode of production, their absurd profits and lose their privileges.

It must be acknowledged that Covid-19 fell like a meteor raining down on neoliberal capitalism, dismantling
its mantras: profit, private accumulation, competition, individualism, consumerism, the state reduced to a
minimum and the privatisation of public and common goods.

D. In the meantime, I unequivocally pose the dilemma: which is more important: profit or life? Should we
save the economy or save human lives? If we had followed such mantras we would all be in danger. 

What has saved us is what capitalism lacks: solidarity, cooperation, interdependence among all, generosity
and mutual care for each other's lives and for nature. (3)

E.   Second  observation:  The  present  health,  ecological,  social,  political  and  spiritual  chaos  is  the
consequence of the paradigm that has dominated the last three centuries of our now globalised history. The
founding fathers of Modernity in the 17th century understood the human being as the dominus, the maître et
possesseur of nature and not as part of it. For them, the Earth has no purpose and nature has no value in
itself, but it is only a gift to human beings who can dispose of it at will. This paradigm has changed the face
of the Earth, brought undeniable benefits,  but in its eagerness to dominate everything, it has created the
principle of self-destruction of themselves and nature with chemical, biological and nuclear weapons.

The end of the world is no longer a matter for God, but for Man himself, who has mastered death. We have
reached such a point that the UN Secretary General António Guterrez recently said at a meeting in Berlin on
the unforeseen global warming: "We have only one choice: collective action or suicide".

F.  As  opposed to  the  dominus  paradigm,  Pope  Francis  in  the  encyclical  Fratelli  tutti  proposes  another
paradigm:  that  of  the  frater,  of  the  brother  and sister,  that  of  universal  fraternity and social  friendship
(n.6;128). It shifts the centre: from a technical-industrial, anthropocentric and individualistic civilisation to a
(4) civilisation of solidarity, of preservation and care for all life.



We know from scientific data that all living beings have in common the same basic genetic code, the 20
amino acids and the same four nitrogenous bases, from the most  primitive cell  of 3.8 billion years old,
through the dinosaurs, the horses and on to us. That is why we are in fact, and not rhetorically or mystically,
brothers and sisters. This is reaffirmed in the Earth Charter as well as in the two ecological encyclicals of
Pope Francis.

G. These two paradigms are today highly confrontational. If we follow the paradigm of the lord and master
who uses power as domination of everything, even the last dimensions of matter and life, we will surely meet
an ecological armageddon, with the risk of exterminating life on Earth. It would be the just punishment for
the offences and wounds we have inflicted on Mother Earth for centuries and centuries. She will continue her
course around the sun but without us.

With the shift to the paradigm of frater, brother and sister, a window of salvation opens. We will overcome
the apocalyptic vision of the threat of the end of the human species with a vision of hope, that we can and
must change course and be brothers and sisters within the same Common Home, including nature. It would
be (5) the good living and coexistence of the Andean ideal, in harmony among humans and with all of nature.

H. This is the context in which the action of the Church, which intends to be a Samaritan and caretaker of all
that exists and lives, must be situated.

Pope Francis of Rome, inspired by the other Francis, of Assisi, realised the gravity of the dramatic situation
of the earth-system and the life-system, and formulated a response.  In Laudato Sì:  how to care for the
Common Home, he invited everyone to "a global ecological conversion" (n. 5), as well as "a passion for the
care of the world"...  "a mysticism that animates, impels, encourages and gives meaning to personal and
community action" (n.216). In Fratelli tutti he was even more radical: "we are in the same boat, either we are
all saved or no one will be saved" (n.32).

I believe that the elements of the two ecological encyclicals of Pope Francis can inspire us to carry out the
mission of being Samaritans and caretakers of all life. But the first thing is where to start. Here the Pope
reveals his basic attitude, often repeated in meetings with social movements both in Santa Cruz de la Sierra
in Bolivia and in Rome:

I. "Do not expect anything from above because what always comes more of the same or even worse; start
with yourselves", "from below, from each one of you, to (6) fight for the most concrete and local, to the last
corner of the country and of the world" (Fratelli n. 78).   The Pope suggests what today is at the forefront of
the global ecological discussion: working the region, the bioregionalism that allows true sustainability, with
an agroecology, a popular and participative democracy that humanises communities and articulates the local
with the universal (Fratelli n. 147).

Using the parable of the Good Samaritan, he makes a rigorous analysis of the various characters that enter
the scene and applies them to the political economy, culminating with the question: "with whom do you
identify (with the wounded man on the road,  with the priest,  with the Levite or with the foreigner,  the
Samaritan,  despised  by the  Jews)?  This  question  is  crude,  direct  and  decisive:  which  of  them do  you
resemble?" (Fratelli n.64). The Good Samaritan becomes a model of social and political love (n. 66).

This reminds me of what the great bishop of the indigenous people of Chiapas in Mexico, Monsignor Samuel
Ruiz, so misunderstood by Rome, always used to say: This is the question that the Supreme Judge will ask
everyone at the end of his life: on whose side have you been? Who have you defended? Which people have
you chosen?" In the answer to these questions human destiny is decided.

J. As never before in history, the Church, be it local or universal, must show itself to be Samaritan because (7)

millions and millions are falling on the roads, dying of hunger or the diseases of hunger. It is cruel to note
that 1% of humanity has more wealth than 4.6 billion people. They are inhuman and merciless. In this field,
the Churches in all countries have shown themselves to be Samaritans, especially with the most vulnerable.
An immense wave of solidarity has been shown in Christian movements that have offered hundreds of tons
of agro-ecological products and millions of cans of food to the marginalised in the peripheries of the cities.



Interestingly, Pope Francis, in the arc of the new paradigm of universal fraternity and social love, confers a
political significance to dimensions that have always been dealt with in the field of subjectivity, such as
tenderness, care and kindness. He affirms that "in politics there is a place for love with tenderness: for the
smallest, the weakest, the poorest; they must touch us and they have the 'right' to fill our soul and our heart;
yes, they are our brothers and sisters and as such we must love them and treat them in this way" (Fratelli n.
194). 

K. He asks what tenderness is and answers: "it is the love that becomes close and concrete; it is a movement
that comes from the heart and reaches the eyes, the ears, the hands" (n.196).  (8)

He also defines kindness in its political aspect which means "a state of mind that is not harsh, hard, rough,
but affable, gentle, sustaining and comforting. The person who possesses this quality helps others to make
their existence more bearable" (Fratelli n. 223). This is a challenge for politicians, but also for bishops and
priests: to bring about the revolution of tenderness. In the same way he sees in solidarity a way "to care for
human frailty" (Fratelli n.115).

The essence of the Church, whose roots are found in the communion of the three divine Persons, lies in the
communio  and  not  in  the  sacra  potestas,  i.e.  in  its  hierarchical  and  pyramidal  structure.  Pope  Francis,
especially in Laudato Sì, translates this in terms of modern ecology and quantum physics: a common thread
runs  through  the  whole  text,  maintaining  "that  everything  is  related  and  nothing  exists  outside  the
relationship (LS nn. 117 and 120). Herein lies the primacy of communio as an ecological and primarily
ecclesiological value.

L. The mission of the Church is to build bridges, affective bridges between everyone and with nature. It is to
rebuild relationships broken by the individualism of the culture of capital.  In fact,  bioanthropology and
evolutionary psychology have made it clear that the specific essence of the human being is to cooperate and
relate to everyone. There is no selfish gene, formulated by Dawkins in the late 1960s without any empirical
basis.  All  genes are interrelated among (9) themselves and within cells.  In this sense,  individualism,  the
supreme value of the culture of capital, is unnatural and has no biological basis.

Another fundamental point in the Samaritan mission of the Church is care for all creation. The essential
belongs to all living beings and, according to the ancient fable of care of the slave Hyginius, deepened by
Martin Heidegger in his Being and Time, care is the essence of the human without which nothing would
exist. I don't need to narrate the fable because I worked on it in depth in my book in Spanish: Saber cuidar:
etica de lo humano y compasión por la Tierra (Knowing how to care: ethics of the human and compassion for
the Earth).

M.   Care  is  also  a  cosmological  constant:  the  four  forces  that  sustain  the  universe  (gravitational,
electromagnetic, weak nuclear and strong nuclear) act synergistically with extreme care without which we
would not be here reflecting on these things.

Care assumes a life-friendly relationship, protective of all beings because it sees them as a value in itself,
independent of human use. It was the lack of care for nature, devastating it, that caused the viruses to lose
their habitat, preserved for thousands of years, and to pass on to humans. Everything we care for, we love,
and everything we love, we care for (10).

Ecofeminism has made a significant contribution to the preservation of life and nature with the ethic of care, 
because care takes on a special density in women.

N.  Another fundamental point in the mission of the Church is solidarity. It is at the heart of our humanity
and is in itself an ecclesiological value as can be seen in the communities of the early Church and I would
add in the basic ecclesial communities that are everywhere in the Church.

Bioanthropologists have revealed to us that when our anthropoid ancestors foraged for food, they did not eat
it in isolation. They brought it to the group and served everyone, starting with the youngest, then the eldest
and then everyone else. From this arose commensality and a sense of cooperation and solidarity.  It  was



solidarity that allowed us to make the leap from animality to humanity. What was what was valid yesterday
is also valid today.

This  solidarity does  not  exist  only among  humans.  It  is  another  cosmological  constant:  all  beings  live
together, are involved in networks of relationships of reciprocity and solidarity so that all can help each other
to live and co-evolve. Even the weakest, with the collaboration of others, subsists, has its place in the whole
of beings and co-evolves. 

O. (11) The system of capital knows no solidarity, only competition, which produces tensions, rivalries and
real destruction of other competitors for the sake of further accumulation. It has a suicidal tendency.

Today the biggest problem of humanity is neither economic, nor political, nor cultural, nor religious, but the
lack of solidarity with other human beings next to us. Capitalism does not love the person, only its capacity
for production and consumption.

As Christians following Jesus, we must make the essential fact of solidarity a project, i.e. a conscious choice:
solidarity with the last and the invisible, with those who do not count for the prevailing system and who are
considered as  economic  zeros  and dispensable.  This  is  the  spiritual  and theological  basis  of  Liberation
Theology, whose central axis is the option for the poor, against their poverty and for their liberation.

P. What is the project of society that Pope Francis dreams of, based on universal fraternity and social love?
What emerges from his texts and pronouncements is a biocentric society. Life in all its diversity holds the
centrality.  The  economy and  politics  are  at  its  service  so  that  this  life  is  maintained  on  Earth,  Earth
understood (12) as living, the Magna Mater of the ancients, the Pachamama of the Andeans and the Gaia of
the moderns.

All this cannot just be an intellectually formulated project using all the technical and scientific resources at
our disposal.  We have to incorporate something fundamental:  cordial or sensitive reason. In this type of
intelligence resides the world of excellences, which moves us and encourages ethics, spirituality and care in
such a way that we build an affective bond with our Mother Earth.

Q.  Intellectual reason, which is important to account for the complexity of our societies, is only about 7-8 
million years old. Cordial or sensitive reason is about two hundred and twenty million years old and emerged
when mammals emerged in the process of evolution. The mother gives birth to her baby, loves it, cares for it 
and defends it. We humans are rational mammals, permeated with affection, care and affection for our sons 
and daughters.

Today this  affective  dimension  is  practically  absent  in  the  technical-scientific  processes  typical  of  our
modern paradigm. It is important to enrich intellectual reasoning with sensitive and cordial reasoning in
order to to move us to love and care for the Earth and nature. In his encyclical Laudato Si, Pope Francis
poetically illustrates this heartfelt and sensitive reason several times. He sees in St. Francis "the example of
excellence...  since he  had a universal  heart"  (13) (LS n.10).  In  another  place he says  with deep cordial
sensitivity:  "Everything is related and all of us human beings walk together as brothers and sisters on a
wonderful pilgrimage.... which unites us also with tender affection to Brother Sun, Sister Moon, Brother
River and Mother Earth" (LS nn. 92 and 86).

R.  Without  the  rescue  of  the  rights  of  the  heart  we  will  not  commit  ourselves  to  the  salvation  of  the
commons, nor will we establish an affective alliance with our brother forest, with our sister water, in short,
with all the beings of nature of which we are a part.

United, heart and mind, we can give sustainability to the project of a bio-centred civilisation. The next step
for humanity is to begin to give shape to this type of civilisation, which will be able to guarantee a blessed
future for the Common House, including nature.

I conclude with a phrase from the Book of Wisdom, quoted by the Pope in the encyclical Laudato Sì (n. 89):
"Lord, you love all that exists, and you do not hate anything you have made; for if you hated anything, you



would not have created it.... You are indulgent to all things, for all things are yours, O Lord, lover of life
(Wisdom 11:24-26).

S.  A God who is a passionate lover of life will not allow his sons and daughters to perish miserably in this
way. We are hopeful that there will be (14) substantial changes in the conscience of humanity, in the face of
the threats that can exterminate it, that it will make, at last, "a global ecological conversion" (LS n.5) and so
we will continue to live and shine on this small and radiant planet Earth, our Great Mother and Common
Home.

Dixi et salvavi animam meam.
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